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The things of God are of deep import; and time, and
experience, and careful and ponderous and solemn thoughts
can only find them out.
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Preface

For many within the Church, symbolism is a dead language.
The difticulties of interpretation and the barriers posed by Scrip-
tural language have discouraged some Saints from feasting upon
the inspired word. But those hungering for this greater substance
have turned to the scriptures and commenced the struggle to
learn the language of revelation. They have discovered that to be
fluent in the language of the Spirit one must be fluent in the
language of symbolism. It is hoped that this volume will be help-
ful to that end.

No pretense is made that this work represents an exhaustive
treatment of the subject. It does not. What it hopes to be is a
helpful introduction to the subject. Further, no claim is made to
being the final word. Symbols are the language of feeling, and as
such it is not expected that everyone will perceive them in the
same way. Like a beautifully cut diamond, they catch the light
and then reflect its splendor in a variety of ways. As viewed at
different times and from different positions, what is reflected will
differ, yet the diamond and the light remain the same. Thus
symbols, like words, gain richness in their variety of meanings
and purposes, which range from revealing to concealing great
gospel truths.

This book was written by a layman for laymen. It seeks no
academic plaudits, yet hopes for the quiet approval of the Spirit.
[t would be a unique book indeed if every expression within it
were beyond error. Surely, that will not prove to be the case. |
find myself in frequent disagreement with my colleagues on small
matters. Such areas of disagreement compel one to more intense
study. The net effect is quite positive. It has been wisely observed
that they also serve who have the courage to be mistaken.

A brief explanation seems appropriate about the method of
interpretation used in this work. The roots of such a discussion
are both deep and entangled. My desire is to keep the subject
simple. Let it suffice to say that on this matter opinions ditter
sharply. On the one hand, there are those who argue that unless
the interpretation of a symbol is given in the scriptures, any com-
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mentary or elaboration is both unwise and unsate. To give such
commentary, it is argued, is to clarify what the Lord has not. At
the other end of the spectrum (as we shall see in chapter
16—History of Bible Interpretation), there are those who would
allegorize the stories and doctrines of the scriptures to the point
that, when they are finished, there is nothing in all of holy writ
that can be trusted to be literally true.

Meaningful answers are not found in positions of extreme. If
our interpretations were confined exclusively to what is given in
the scriptures, symbols would be virtually worthless because,
more often than not, the scriptures give no explanation of them.
And for the most part they would have to remain unexplained,
because little scripture is regarded or recognized as scripture
when it is first penned. Did Paul, from whom so much ot our
symbolic interpretation comes, recognize that he was writing
scripture when he interpreted the meaning of Old Testament
symbolism? And today we might ask, Are we entitled to interpret
the scriptures by the power of that same spirit enjoyed by Paul
and the other New Testament writers? One of the great injunc-
tions of this dispensation is that we “deny not the spirit of
revelation” (D&C 11:25). Surely the refusal to see or read beyond
the literal rendering of a particular verse is to deny that spirit.
The warning that those who seek to seal or close the canon of
scripture will lose what little understanding they have (2 Nephi
28:30) is as true of chapters and verses as of the book itself. The

principle also applies as much to the figurative or symbolic as it
does to the literal.

Still the question remains, What sure standard assures that we
have not seen angels where there are no angels or found meaning
where none was intended? The answer is simple, and appropri-
ately it is given in the scriptures: “Truth embraceth truth” (D&C
88:40). Interpretations in full harmony with truths already re-
vealed are currency backed by the gold of heaven.@onversely,
any doctrine relying on the interpretations of a parable, allegory,
or symbol must be rejected. Let us state it thus—we do not
deduce doctrine from parables; we do not concoct it from alle-
gories; we do not wring it out of symbolic interpretations.] But
when that doctrine has already been revealed when it has been
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clearly stated in the scriptures and by living prophets, then
responsible interpretations of parables, allegories, or symbols
that sustain the revelation already given are smiled upon by the
heavens and may properly wear the label of divine truth.

Thus our gospel understanding must always come first.
Before we can understand the symbol, we must understand the
truth it is to convey. Understanding the principle must precede
understanding the symbol. There is no substitute for good gospel
scholarship, and there is no gospel understanding that will not be
enriched by an improved knowledge of symbols and their mean-
ings. As preparation and training increase our understanding and
enjoyment of art and music, so a knowledge of symbols increases
our knowledge and understanding of the scriptures. Indeed,
symbols are like music to the soul, and, like inspired music, they
raise our feelings to great heights as they testify of eternal truths.






Nonscriptural Abbreviations

The following abbreviations have been used to simplify
references in the text of this work. Complete data on each source
cited along with other works of interest are listed in the

Bibliography.

Answers
Biblical Commentary
Brieg

Clarke

Concordance
Cruden
Customs
DCG

DNTC

Doctrines of Salvation

Dummelow

Edersheim, OT

Egypt
ELS

Ezekiel 1

Farrar
(Garner

Girdlestone

Gleanings
HC

Joseph Fielding Smith, Answers to Gospel

Questions

C. F. Keil and F. Delitzsch, Biblical
Commentary on the Old Testament

James Brieg, “Hell: Still a Burning
Question?”

Adam Clarke, Clarke's Commentary

James Strong, Strong's Exhaustive
Concordance

Alexander Cruden, Cruden’s Complete Con-
cordance to the Old and New Testaments
James M. Freeman, Manners and Customs
of the Bible

James Hastings, A Dictionary of Christ and
the Gospels

Bruce R. McConkie, Doctrinal New
Testament Commentary

Joseph Fielding Smith, Doctrines of
Salvation

J. R. Dummelow, The One Volume Bible

Commentary

Alfred Edersheim, Bible History, Old

Testament
Hugh Nibley, Abraham in Egypt

J. C. Cooper, An lllustrated Encyclopedia of
Traditional Symbolism

Walther Zimmerli, Ezekiel 1

Frederic W. Farrar, History of Interpretation
David H. Garner, “The Tabernacle —A
Type for the Temples”

Robert Baker Girdlestone, Synonyms of the
Old Testament

Arthur W. Pink, Gleanings in Genesis
Joseph Smith, History of the Church



X10

IB
IBD
Imagery

JD
Joseph

Josephus
Judaism

Law

Legends

Life and Times
Messengers

Midrash

Mormon Doctrine

Mortal Messiah
Myth

Names

Otterings
Promised Messiah
Smith, Dictionary
Tabernacle
Teachings
Temple History

Temple Symbolism

The Temple
WDB

Who's Who

Wyclitte BD

Nonscriptural Abbreviations

George Arthur Butteric, The Interpreter's
Bible

Emory Stevens Bucke, The Interpreter's
Dictionary of the Bible

G. B. Caird, The Language and Imagery of
the Bible

Journal of Discourses

Joseph Fielding McConkie, His Name Shall
Be Joseph

Josephus, Complete Works

Milton Steinberg, Basic Judaism

Louis Ginzberg, On Jewish Law and Lore
Louis Ginzberg, The Legends of the Jews
Alfred Edersheim, The Life and Times of
Jesus the Messiah

Elle Wiesel, Messengers of God, Biblical
Portraits and Legends

Samuel Rapaport, A Treasury of the
Midrash

Bruce R. McConkie, Mormon Doctrine
Bruce R. McConkie, The Mortal Messiah
Theodore H. Gaster, Myth, Legend and
Customs in the Old Testament

Flora Haines Loughead, Dictionary of Given
Names with Their Origin and Meanings
Andrew Jukes, The Law of the Offerings
Bruce R. McConkie, The Promised Messiah
William Smith, Dictionary of the Bible
Henry W. Soltan, The Tabernacle: The
Priesthood and the Offerings

Joseph Smith, Teachings of the Prophet
Joseph Smith

Hugh Nibley, What Is a Temple? The Idea
of the Temple in History

John M. Lundquist, “The Common Temple
Ideology of the Ancient Near East”

Altred Edersheim, The Temple

Walter Lewis Wilson, Wilson's Dictionary
of Bible Types

John Comay and Ronald Browning, Who's
Who in the Bible

Charles F. Pteiffer and Howard F. Vos and
John Rea, Wycliffe Bible Dictionary



B
JST
KJV
LXX
NEB

Bible Edition Abbreviations

Jerusalem Bible

Joseph Smith Translation
King James Version
Septuagint

New English Bible






In Similitude

of Christ

Symbols are the timeless and universal language in which
God, in his wisdom, has chosen to teach his gospel and bear
witness of his Son. They are the language of the scriptures, the
language of revelation, the language of the Spirit, the language of
taith. They are a language common to the Saints of all genera-
tions. Symbols are the language in which all gospel covenants
and ordinances of salvation have been revealed. They are a
means whereby we enrich, deepen, and enhance understanding
and expression. They enable us to give visual and conceptual
form to ideas and feelings that may otherwise defy the power of
words. Symbols take us beyond the language of words, granting
us an eloquence in the expression of feelings.

Symbols are the language of testimony. Such was the lan-
guage in which the prophets of the Old Testament foretold the
birth and ministry of Christ; such was the language in which the
atoning sacrifice was foreshadowed and the resurrection fore-
known. Nowhere are symbols used with greater etfect than in the
mortal ministry of the Savior—a ministry that began with his
ritual immersion in the waters of Jordan and ended with the
rending of the veil of the temple when his work was finished and

he gave up the ghost on Golgotha.
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A1L TainGgs BEAR WITNESs OF CHRIST

To be literate in the things of the Spirit is to be fluent in the
language of symbols. The Lord told Enoch that “all things have
their likeness” and that “all things” were created and made to
bear record of him. This he said was true of things both temporal
and spiritual, “things which are in the heavens above, and things
which are on the earth, and things which are in the earth, and
things which are under the earth, both above and beneath: all
things bear record of me” (Moses 6:63). To illustrate this principle
let us take twelve categories (that being an appropriate number as
far as the law of witnesses is concerned), with an example from
each category briefly noting how it testifies ot Christ. As cate-
gories let us use the following: objects, places, personal names,
titles, animals, events, feelings, foods, persons, words, rituals,
and elements.

Objects. Illustration: an altar. As properly used in the Bible,
altars were primarily places of blood sacrifice. They were stages
upon which the atoning sacrifice of Christ was enacted. Malachi
described them as the “table of the Lord” (Malachi 1:7, 12), sug-
gesting that what was burned on the altar was considered to have
been consumed by God, thus attesting that those making the
oftering were acceptable to him. Classic illustrations of this
would be the fire that came from heaven to consume the offering
on the altar at the dedication of Solomon'’s Temple (2 Chronicles
7:1) and the tire that fell from heaven to consume the offering of
Elijah in his confrontation with the priests of Baal (1 Kings 18:38).
Altars were also understood to be a place of peace and a place
where God would manifest himself (Genesis 12:7; 13:18: 26:25:
35:1.-7):

Places. Illustration: the city of Bethlehem. Anciently it was
prophesied that Christ would be born in Bethlehem (Micah 5:2).
The name means “house of bread.” Thus the name seems to
testity that it is the place from which the Bread of Life will come
(see John 6:35).

Names. lllustration: the name Jesus. Both Joseph and Mary
were instructed by the angel of the Lord that the Son of God was
to be named Jesus (Matthew 1:21; Luke 1:31). That he would
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bear this name had been known prophetically among the Book of
Mormon peoples from the time of Nephi and Jacob (2 Nephi
25:19; Jacob 4:6; Mosiah 3:8). The name Jesus (Joshua in the
Hebrew) means “Jehovah saves.” Thus the name of the Savior
testified that he was the God of salvation.

Titles. Illustration: the title Christ. This is not a given name
but rather a title meaning “anointed” or “anointed one.” In Old
Testament times anointing was the principal and divinely
appointed ceremony in the inauguration of prophets, priests, and
kings. The anointing was a ritual consecration or setting apart to
sacred purposes. The ritual centered in the pouring of pure olive
oil upon the head of the one being anointed in a symbolic repre-
sentation of the Spirit of the Lord that was to be poured out upon
‘him and through him upon the nation of Israel. Under the leader-
ship of her prophets, priests, and kings, Israel was to walk in
paths of righteousness, with each prophet, priest, and king being
a type or symbolic representation of the Christ who would be the
great Prophet, Priest, and King.

Animals. Illustration: a lamb. From the time of Adam to the
time of the atoning sacrifice the lamb was a vicarious sacrifice
offered by the shedding of its blood as a similitude of the sacrifice
that Christ would make for all men. The prophecies of the last
days include the promise that the sons of Levi will yet offer this
same sacrifice unto the Lord in righteousness (Malachi 3:3;
Teachings, pp. 172—73). As the priests of the Aaronic Priesthood
kneel at the sacrament table to administer the ordinance of
sacrament today, so their ancient counterparts in the Aaronic
Priesthood were commissioned to make an equivalent oftering at
the table or altar of the Lord in the form of a lamb without
blemish.

Events. Illustration: the Sabbath day. The Sabbath has been
consecrated as a day in which to remember and rejoice in the
blessings of God. From the days of Adam to the time of the
Egyptian bondage the Sabbath commemorated God'’s resting on
the seventh day after the six days of creative labor. From the time
of the Exodus to the time of Christ’s resurrection the Sabbath
commemorated the liberating of the children of Israel from their
Egyptian bondage. When Christ came forth from the tomb on the
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first day of the week, this day was then designated as the Sabbath
in remembrance of his atoning sacrifice, his breaking the bands of
death, and his extending immortality to all and the privilege of
eternal life to those who would diligently seek it.

Feelings. Illustration: the spirit of peace. One of the names or
titles by which Christ is known is Prince of Peace (Isaiah 9:6).
The title symbolizes the peace associated with his presence and
the living of his gospel. Gideon built an altar where the angel of
the Lord had appeared to him, and he called the place Jehovah-
shalom, meaning “God of peace” (Judges 6:24). Teaching the
nature of the spirit of revelation to Oliver Cowdery, the Lord
reminded him of the occasions when he had enjoyed that spirit
and then asked these questions: “Did I not speak peace to your
mind concerning the matter?” and “What greater witness can you

have than from God?” (D&C 6:23).

| Foods. Illustration: bread. “I am the bread of lite,” Christ
“declared, “he that cometh to me shall never hunger; and he that
believeth on me shall never thirst” (John 6:35). Israel would have
perished in the wilderness were it not for the bread or manna sent
down from heaven. That heaven-sent bread symbolized that all
men would have perished had it not been for Christ, who came
down from heaven as the food or spiritual nourishment of which
all must partake or die as to the things of the Spirit.

Persons. Illustration: Christians. Those who follow Christ
take upon themselves his name and are adopted into his family.
The tamily resemblance always includes a likeness or similarity of
works. Of such Christ said: “In my name they shall do many
wonderful works; In my name they shall cast out devils; In my
name they shall heal the sick; In my name they shall open the
eyes of the blind, and unstop the ears of the deaf; And the tongue
of the dumb shall speak; And if any man shall administer poison
unto them it shall not hurt them; And the poison of a serpent
shall not have power to harm them.” (D&C 84:66-72.)

Words. Illustration: those things spoken by Christ. John
called Christ “the Word, even the messenger of salvation” (D&C
93:8). Thus Christ becomes both the message and the messenger.
The two are inseparable; one cannot profess to accept Christ and

reject his doctrines any more than one could profess to accept
him while rejecting his example.
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Rituals. Illustration: the ordinance of baptism. Paul explained
the ordinance of baptism, saying: “We are buried with him by
baptism into death: that like as Christ was raised up from the
dead by the glory of the Father, even so we also should walk in
newness of life. For if we have been planted together in the like-
ness of his death, we shall be also in the likeness of his resur-
rection: Knowing this, that our old man is crucified with him,
that the body of sin might be destroyed, that henceforth we
should not serve sin.” (Romans 6:4—6.)

Elements. Illustration: light. Christ, we are told, is the light of
truth:

Which truth shineth. This is the light of Christ. As also he

is in the sun, and the light of the sun, and the power thereof
by which it was made.

As also he is in the moon, and is the light of the moon,
and the power thereof by which it was made;

As also the light of the stars, and the power thereof by
which they were made;

And the earth also, and the power thereof, even the earth
upon which you stand.

And the light which shineth, which giveth you light, is
through him who enlighteneth vour eyes, which is the same
light that quickeneth your und: rstandings;

Which light proceedeth fortn from the presence of God to

fill the immensity of space —
The light which is in all t] ings, which giveth life to all

things, which is the law by which all things are governed,
even the power of God who sitteth upon his throne, who is in
the bosom of eternity, who is in the midst of all things. (D&C

88:6—13.)

All things evidence their creators: the watch, the watch-
maker; the painting, the artist; the book, its author; the child, its
parents; and heaven and earth, the God of heaven and earth. Of
Christ, the scriptures say, “All things were made by him, and
through him, and of him” (D&C 93:10), and thus all things testity
of him. Man, the greatest of God'’s creations, is in the image and
likeness of his Creator—as all things created by him carry within
them the evidence of their divine origin, each being a symbol or

similitude of the Creator.
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INCREASING OUR ScRIPTURAL UNDERSTANDING

Those conversant in the language of symbolism and simili-
tudes enjoy significantly enriched scriptural understanding. Let
us briefly illustrate with an example from each of the standard

works.

The Old Testament

From the Old Testament let us take as our example Samuel'’s
calling and anointing of David to be the king of Israel. (The story
is found in 1 Samuel 16.) The Lord had rejected Saul as the king
of Israel because of his disobedience, and Samuel the prophet was
directed to fill his horn with oil and go to Jesse the Bethlehemite
and find a king from among his sons. When Jesse brought ftorth
his first son, Eliab, Samuel, much impressed with his appearance,
thought he should be ordained as Israel’s king. Yet when he
sought confirmation from the Lord he was told not to judge by
the outward appearance of a man, but by his heart. One by one
Jesse brought forth seven sons, yet the Spirit identitied none of
them as the one the Lord had chosen.

Frustrated, Samuel asked Jesse, “Are here all thy children?”
and then learned that Jesse had still another son who had been
lett to tend the sheep. He was sent for, and when he came “the
Lord said, Arise, anoint him: for this is he.” Samuel then took his
horn of oil and anointed David in the midst of his brethren.

Though this is a beautiful story of the anointing of a king, it is
also appreciably more than that. The story is what the ancient
prophets called a “type and shadow,” meaning that it was a
replica of future events of even greater importance. Within this
story is hidden, for those sensitive to the things of the Spirit and
tluent in the language of symbolism, one of the most detailed
Messianic prophecies in the Old Testament. Consider how per-
tectly it foretells both the setting and the events that would sur-
round the coming of Christ.

First, the Messiah was to come at a time when, because of
their disobedience, God had rejected those professing the author-

ity and right to rule Israel. He was to come from Bethlehem and
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be of the lineage of Jesse. He would not be recognized by those
looking for outward things or a temporal Messiah, indeed he
would be the overlooked one, yet he would be the good shep-
herd, the boy David (the name meaning “beloved son”), the one
destined to be anointed king of Israel. The reader should under-
stand that the term anointed as used in the Old Testament, which
comes to us from Hebrew manuscripts, when translated into the
Greek of the New Testament becomes Christ. As David was
called forth from the midst of his brethren and anointed Israel’s
king, he became a type or symbol of the Christ.

The Pearl of Great Price

Let us turn now to the third chapter of the book of Abraham
in the Pearl of Great Price as our second illustration. The chapter
recounts how Abraham through the use of the Urim and Thum-
mim had the heavens opened to him that he might learn about
the glory and revolutions of the sun, moon, and stars. This is the
chapter in which we learn about Kolob, the planet nearest the
throne of God, and the other great heavenly bodies that are near
to it. Midway through the chapter the subject changes and we
find ourselves reading about the nature of spirits betore they were
born into mortality. The chapter concludes with a briet account
of the Grand Council in Heaven, at which Satan rebelled.

What is generally missed in the reading of the chapter is the
phrase “as, also” in verse 18, which ties the revelation on stars to
the revelation on spirits. Here we discover the reason for giving
the great patriarch the revelation on stars. The knowledge of
astronomy is not essential to salvation, but the knowledge of the
order of the government of heaven is. When Abraham was
learning about Kolob he was really learning about Christ, for
Kolob is the similitude of Christ, and the stars are in the likeness
of the spirits. We are told that Kolob was the first created, the
nearest to the throne of God, and thus the greatest of all the stars.
Kolob is described as being “after the manner” or in the likeness
of God, as being first in government, and as governing all those
of the same order. Though there are many great ones near it, all
receive their light from Kolob and it is Kolob, we are told, that
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holds the key of power. (Abraham 3; Facsimile 2.) In virtually
every detail Kolob is described in the same prophetic language
that is used to describe Christ, and the stars are described in lan-
guage that parallels that used by Abraham to describe the spirits.

The Book of Mormon

Let us turn now to the Book of Mormon and briefly consider
an event in the ministry of Christ among the Nephite people.
When the Savior introduced the ordinance of the sacrament to
the Nephites we are told that he took the bread and gave it to the
disciples as the multitude watched and commanded them to eat,
which they did until they “were filled.” Only atter they were
“filled” did they give bread to the body of the Church, who also
ate until they were “filled.” The same ritual was followed with the
wine. (3 Nephi 18:4—9.) Scores of times I have asked Book of
Mormon students why the Lord would require the nearly twenty-
five hundred men, women, and children present in that meeting
to wait while the Twelve not only partook of the bread and wine,
but had a sacramental meal —that is, actually ate until they were
filled. Their response is always the same. The text could not
possibly mean that they actually ate until they were filled.
Rather, it means that they were filled with the Spirit.

Surely, the experiences of the meeting to that point had been
sutticient to fill them with the Spirit. They had already witnessed
the descent of Christ from the heavens and heard the voice of the
Father introduce him. They had heard as marvelous a gospel dis-
course as had ever been delivered; they had gone forth one by
one to meet the Savior and handle the wounds in his hands, side,
and feet; and they had either been healed of infirmities or wit-
nessed loved ones that were. They had already experienced more
than we could dare hope for in a lifetime of spiritual experiences.
The context of the meeting suggests that they did not have to wait
until that point to be filled with the Spirit.

Let us then dare to suppose that the passage means what it
says, that they actually ate until they were filled. That is, in this
meeting, as in the first sacrament meeting in the Old World, they
partook of a sacramental meal. Then let us ask what purpose
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would be served by their so doing. Obviously, in a meeting of
this length (consider the time necessary for all twenty-five
hundred to come forth and handle the Lord alone) physical
refreshment would be welcome. Yet beyond that, doesn’t it seem
rather appropriate that the Twelve, these newly called prophets,
seers, and revelators, these men through whom the word of the
Lord was to come to the people, would symbolically in the sacra-
ment be the first to receive the “bread of life?” Is it not important
that the body of the Church learn that there will be those occa-
sions upon which they must patiently wait upon Twelve, for the
T'welve cannot give that which they themselves have not yet re-
ceived? And is it not the Twelve through whom the bread of life
both ritually and literally must come to the membership of the
Church? The ritual was a perfect teaching device demonstrating
the role of the Twelve and their relationship to the body of the

Church.

The Doctrine and Covenants

As with our ancient scriptural records, the revelations in the
Doctrine and Covenants also take on a greater richness for those
conversant with the language of symbols. Since so many of the
revelations in the Doctrine and Covenants center in the restora-
tion of the priesthood, keys, and organization of the Church, let
us use them as our example. These revelations tell us that the
“keys of the kingdom,” meaning the authority to preside over the
Church, have been held by the Presidency of the High Priesthood
in all dispensations (see D&C 81:2). Further we are told that this
presidency or presiding quorum has always consisted of three
“righteous and holy men” (D&C 107:29). Since we have also been
told that the earthly kingdom is patterned after the heavenly
kingdom, we then recognize the “righteous and holy men” chosen
to stand at the head of the Church on earth as the symbolic repre-
sentation of the heavenly Presidency of Three, or the Father,
Son, and Holy Ghost. By definition, to hold the priesthood is to
be the agent of God; it is to have the authority to act in the first

person for him.
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The New Testament

To complete our survey of the standard works let us now
consider a New Testament type, taking as our example Christ’s
cursing of the fig tree. Our story finds Jesus and his associates
walking from Bethany to Jerusalem. It is Monday morning.
Before the week is over Christ’s lifeless body will lie in a bor-
rowed tomb for three days, after which an angel will announce,
“He is risen.”” The group are on their way to the temple, where
Christ, for the second time in his short ministry, will cast out the
money changers and others who have defiled his Father’s house.
As they progress to the temple, Christ sees “afar oft” a tig tree
“having leaves,” to which he then goes in the expectation of
obtaining fruit, doubtless to find refreshment for himself and his
disciples. The tree, however, has no fruit. Mark tells us that “the
time of figs was not yet,” simply meaning that it was too early in
the season for figs to have ripened. Christ, finding the tree to be
without fruit, curses it and then proceeds with his company to
the temple. The following morning when he and the Apostles
pass that way again, Peter observes that the cursed tree has
already “withered away.” (Mark 11:12—14, 20—24.)

The story has embarrassed some Bible commentators, who
view it as the “least attractive” of the stories about Jesus. These
writers applaud Luke tor his wisdom among the synoptic writers
tor not having included it in his gospel. Still, Matthew and Mark
mention it, and so they must wrestle with the question of the
common sense and judgment of Christ cursing a fruitless tree
when he knew it was not the season of its fruit.

Viewed with the eye of faith, the incident becomes not only a
great teaching moment but a prophecy as well. All present knew
that ftig trees bring forth their fruit before their leaves. All were
equally aware that it would be some weeks before fig trees nor-
mally gave fruit. Yet the profusion of leaves on this tree consti-
tuted an announcement that it was laden with fruit. Christ was
thus attracted to it. The symbol was perfect—a tree professing
fruits and having none standing in the very shadows of the
temple where a corrupt priesthood professed righteousness and
devotion to Israel's God as they plotted the death of his Son.
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How better could Christ have typified the rustling leaves of
religious pretense that took refuge within the temple walls? And
does not such hypocrisy, be it individual or national merit the
disdain and curse of that very authority it mocks?

The stage was set, the lesson was most timely, and in the
false pretense of the fig tree was to be found perfect typecasting.
The moment now belonged to the Master Teacher, who used it to
dramatize his power over nature and evidence once again his
claim to Messiahship, while making the fig tree a prophetic type
of what befalls those who profess his authority and fail to bring
forth good fruits. Of such he has said, these I will curse “with the
heaviest of all cursings” (D&C 41:1).

OUR JOURNEY

With the understanding that all things testity of Christ, and
that symbols are often the language of that testimony, and with
the realization that symbolism is a language common to the reve-
lations of all ages, be they scripture or personal experiences, we
proceed on an adventure through scripture and history in the
hopes of gaining greater fluency in this the universal tongue.
Symbols are a dramatic and effective teaching device for those
who have the Spirit, and a stone of stumbling and rock of offense
for those who do not. An understanding of gospel symbols
enhances both testimony and the ability to bear it. Symbolism is
the language of inspired teaching and writing. It has ever been the
language of prophecy and prophets. It is the language of the
gospel, the means of communication between the Saints of all

ages.



Teaching in
Technicolor

Symbols are to the gospel teacher what pigments are to the
artist —the source of color and richness. With them the
master teacher can paint word pictures that give breath to
thoughts. They are as the morning light that awakens the slum-
bering soul, bringing with them both warmth and nourishment.
Let us acquaint ourselves with the primary colors of the verbal
artist —similes, metaphors, and hyperboles—for with these one

can create an infinite variety of feelings and enhance ideas of
every hue and form.

SIMILES AND METAPHORS

No figurative teaching devices are used more effectively in the
scriptures than similes and metaphors. A simile is created by
likening one thing to another: “He is like a lion.” A metaphor is
created by depicting the two things as the same: “He is a lion.”
Both give contidence and personality to our expression. Similes
and metaphors can be strong or mellow, aggressive or serene, but
their purpose is always to give depth, color, and warmth to our
expressions. They are to words as character is to the individual.
Whereas we might say that it is a sad thing for a person to join
the Church and then leave it, returning to his old ways, the scrip-
tures evoke more emotion and depth of feeling when they speak
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of one such as being like a dog who has returned “to his vomit,”
or like a sow that has been washed only to return to “wallowing
in the mire” (3 Nephi 7:8; 2 Peter 2:22). To those professing
reverence for the words of dead prophets while demeaning the
Prophet Joseph Smith, John Taylor replied, “Rather a live dog
than a dead lion.”

It was Christ who spoke of Herod as “that fox” (Luke 13:32)
and told the Pharisees that they were poisonous snakes. “Ye
serpents, ye generation of vipers,” he said, and then asked, “How
can ye escape the damnation of hell?” He called them “blind
guides” who strained at gnats and swallowed camels, and likened
them to “whited sepulchres, which indeed appear beautiful out-
ward, but are within full of dead men’s bones, and of all unclean-
ness.” (Matthew 23:24, 27, 33.) He warned of “ravening wolves”
who came in “sheep’s clothing” (Matthew 7:15) and cautioned his
disciples against giving that which was holy to dogs or casting
their pearls before swine (Matthew 7:6).

Christ’s words to the hypocritical hounds that were con-
stantly yapping at his heels tell us something about the soul in
which they were forged. Words that are searing hot come from a
soul that burns with flaming fire. Words too are living things,
created in the image and likeness of those who breathed into
them the breath of life. “Give heed to my word,” the Lord said to
those of our generation, “which is quick and powerful, sharper
than a two-edged sword, to the dividing asunder of both joints
and marrow: therefore give heed unto my word” (D&C 11:2).
Again, the message to those of our day is, “Repent, lest I smite
you by the rod of my mouth” (D&C 19:15). Further, we have
been told that his word is “true and faithful” (D&C 1:37; 68:34;
71:11). That there is a power innate to the word itself is illus-
trated in the revelation which states, “For the word of the Lord is
truth, and whatsoever is truth is light, and whatsoever is light is
Spirit, even the Spirit of Jesus Christ” (D&C 84:45).

The simile and metaphor are miniature parables that can with
a quick stroke paint a vivid image or evoke a strong emotion.
They can be used to give a feeling of peace or elicit a feeling of
tension. The words of the Baptist, “Behold the Lamb of God!”
(John 1:36) bring quite a different feeling than the words of the
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Revelator as he describes the “great dragon,” the “old serpent,”
“the accuser of our brethren” who was cast out of the heavenly
realm (Revelation 12:9—10).

Christ is known to us as “the Branch,” “the Bread of Life,”
“the Door,” “the Lamb of God,” “the Light,” “the Lion of Judah,”
“the Rock of Heaven,” “the True Vine,” and the “Living Water."
Satan we know as “the Dragon,” “the Serpent,” or “the Prince of
Darkness.” We speak of the Holy Ghost descending “like a
dove, ” and one of our favorite hymns announces that the “Spirit
of God like a fire is burning.” We speak of the “morning stars”
who sang together for joy. The righteous we call the “salt of the
earth,” the faithless are as “salt that has lost its savor.” The
mortal body is called a “tabernacle of clay,” and those coming
forth in the morning of the first resurrection are known as the
“tirst ftruits.”

Effective comparisons are a burst of energy to an idea. They
are like sight to the blind or hearing to the deaf—they give a
dimension to understanding that otherwise could not be had.
Like the rising sun, words can be used to give life and light and

warmth to ideas that otherwise we might have missed as travelers
in the night.

PARABLES: To CoNCEAL AND REVEAL

Parables are similes expanded into short stories. The narrative
may be factual or fictional, but it must still represent things
according to the nature of the real world. In this sense parables
differ from fables, which are fictional stories whose casts of
characters include talking animals, trees, and other inanimate
objects. An allegory is more of an extended metaphor[Whereas
the parable has only one point of comparison, the allegory has
many./ Somewhat like the fable, the allegory uses inanimate
objects for comparison, but it does not involve itself in the
tantasy of attributing speech or intelligence to the objects so used.
The classical scriptural example is Zenos's allegory of the tame
and wild olive trees, in which he prophesies the scattering and
gathering of Israel (Jacob 5).

Parables and allegories are much alike, “and it is less impor-
tant to distinguish between them than it is to distinguish between
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allegory, which the author intended, and allegorical embellish-
ment or interpretation, which he did not” (Imagery, p. 167). Here
the classic example is Augustine’s allegorization of the parable of
the Good Samaritan, in which he held that the man was Adam
“Jerusalem, the heavenly city; Jericho the moon —the symbol of
mortality; the thieves are the devil and his angels, who strip the
man of immortality by persuading him to sin and so leave him
(spiritually) half dead; the priest and Levite represent the Old
Testament, the Samaritan, Christ: the beast, his flesh which he
assumed at the Incarnation; the inn is the church and the inn-
keeper the apostle Paul” (Ibid., p. 165). Such an interpretation
may have served Augustine’s purpose; it most assuredly did not
serve the Lord’s.

The use of the parable as a teaching device is greatly mis-
understood. Parables have been used in the scriptures both to
conceal and to reveal truth. Christ used them to hide or shield
truth from those seeking to oppose it. Prophets of the Old Testa-
ment used parables to expose or dramatically reveal the truth.
Knowing the purpose for which a parable was used is essential to
the proper understanding of it. Let us consider the parable and its
close kin the allegory as they are used to protect prophecy and
sacred truths, and then examine the parable as a device for mani-
festing and emphasizing truths.

The perspective of the parable’s rather limited role is no better
illustrated than in its limited use. No parables were used by
Christ in his visit among the Nephite people. No parables are
found in the entire Book of Mormon. No parables were used by
John in his gospel, which is the gospel written to the Saints. No
parables were used by Paul in his epistles or in any New Testa-
ment book save the synoptic Gospels. There are a few parables
used in the Old Testament but they are not used to teach gospel
principles. Similarly, Christ did not teach the Apostles with par-
ables. Matthew and Mark both tell us that Jesus did not begin to
teach regularly in parables until opposition to his teaching devel-
oped. (See Matthew 13:10—16; Mark 4:11—12.) After Christ had
taught publicly in parables the disciples came to him privately,
asking, “Why speakest thou unto them in parables?” Notice that
the question was not “Why speakest thou unto us in parables?”
The “them” to whom reference was made were the scribes and
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Pharisees; they were the spies sent by the Sanhedrin to find fault;
they were those who had hardened their hearts against Christ.
(See Mortal Messiah 2:238—39.) Jesus answered:

Because it is given unto you to know the mysteries of the
kingdom of heaven, but to them it is not given.

For whosoever hath, to him shall be given, and he shall
have more abundance: but whosoever hath not, from him
shall be taken away even that he hath.

Therefore speak I to them in parables: because they seeing
see not; and hearing they hear not, neither do they under-
stand.

And in them is fulfilled the prophecy of Esaias, which
saith, By hearing ye shall hear, and shall not understand; and
seeing ye shall see, and shall not perceive:

For this people’s heart is waxed gross, and their ears are
dull of hearing, and their eyes they have closed; lest at any
time they should see with their eyes, and hear with their ears,
and should understand with their heart, and should be con-
verted, and I should heal them. (Matthew 13:11—15.)

As the scriptural example suggests, parables are not appropri-
ately used in teaching members of the Church. The gospel
message ought not be cloaked or veiled to those ready to receive
it in plainness. Further/ “Parables are not sources to search to
learn doctrine. They may serve as illustrations of gospel princi-
ples; they may dramatize, graphically and persuasively, some
gospel truths; but it is not their purpose to reveal doctrine, or,
standing alone, to guide men along the course leading to eternal
lite. Parables can only be understood, in their full and complete
meaning, after one knows the doctrines about which they speak.’:/
(Ibid., p. 241.)

As to allegories, it ought to be observed that they are a form
of prophetic ambiguity, having no meaning apart from their
intended interpretation. They are, as it were, a sealed book until
they have been decoded or translated by the prophet who gave
them or one filled with the spirit of revelation. Once understood
they can be used to effectively sustain the teaching of a particular
doctrine, but they are not the source of doctrine. Unlike the par-
able, they have no profitable purpose in teaching the nonmem-
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ber. They are veiled prophecies to be understood only by those
having the spirit of revelation.

PARABLES TO DrRAMATIZE TRUTH

The best known Old Testament parable is the story of the ewe
lamb by which Nathan cleverly got David to pronounce his own
guilt and punishment for the murder of Uriah. Nathan told David
the story of two men, one rich and the other poor. The rich man
had great flocks and herds, while the poor man had but one ewe
lamb, which he loved and nourished as his own children. When a
traveler came to visit the rich man, he took the lamb of the poor
man to feed his guest. The story made David very angry and he
said to Nathan, “As the Lord liveth, the man that hath done this
thing shall surely die: And he shall restore the lamb fourfold,
because he did this thing, and because he had no pity.” To this
Nathan responded, “Thou art the man.” He then rehearsed for
David the manner in which the Lord had blessed him and how, if
that had been too little, the Lord would have given him whatever
he desired, and yet he had despised the commandment of the
Lord and had had Uriah killed that he might take his wife.
Nathan then told David that he had pronounced judgment upon
himself. (2 Samuel 12:1—12.)

Another of Israel’'s prophets used a similar device to get
Ahab, the wicked king of the north kingdom, to pronounce judg-
ment upon himself. When the Syrian King Ben-hadad besieged
Samaria, the capital of Israel, Ahab routed his army with a sur-
prise attack. Ben-hadad escaped, but later was captured. King
Ahab, contrary to the instruction of the Lord, spared Ben-hadad
on condition that the Galilee towns that had been occupied by his
father be returned and that Israel be given trading rights with
Damascus. Wounded and disguised, a prophet waited for Ahab
by the roadside. As the king passed he called out to him:

Sir, I went into the thick of the battle, and a soldier came over
to me with a prisoner and said, Take charge of this fellow. If
by any chance he gets away, your life shall be forteit, or you
shall pay a talent of silver.
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As 1 was busy with one thing and another, sir, he d_is-
appeared. The king of Israel said to him, You deserve to die.
And he said to the king of Israel, You have passed sentence on

yourself. |
Then he tore the bandage from his eyes, and the king of

[srael saw that he was one of the prophets.

And he said to the king, This is the word of the Lord:
Because you let that man go when I had put him under a ban,
your life shall be forfeit for his life, your people of his people.
(NEB, 1 Kings 20:39—42.)

Similarly, Christ in speaking to the Pharisees told a parable of a
householder who planted a vineyard, hedged it, dug a winepress,
and built a tower within it. Then he let it out to husbandmen and
went into a far country. When the time of harvest approached he
sent his servants to receive its fruits. His servants were beaten and
killed. Additional servants were sent with the same results. The
householder then sent his own son, and the husbandmen, know-
ing full well that he was the master’s son, killed him also. Now,
asked the Savior, “When the lord therefore of the vineyard
cometh, what will he do unto those husbandmen?” To which his
antagonists replied, “He will miserably destroy those wicked
men, and will let out his vineyard unto other husbandmen,
which shall render him the fruits in their seasons.” Thus they
prophesied their own destiny. (Matthew 21:33—41.)

Such parables are not used to conceal but rather to reveal in a
clever and dramatic way the justice of God in the affairs of men.
Such devices were common among the peoples of the Bible. A
touching illustration concerns a young Hebrew mother whose
twin sons became ill and died in the absence of their father. Upon
his return home the woman told her husband that a few years
ago a man had come to her and asked her to care for two
precious stones. “Today,” she said, “just before you returned, he
appeared again. | am loath to part with them. Tell me, must I
give them back to him?”

"Of course,” the husband responded, “They never really were
your property, no matter how long you have held them.” Then
sensing the quietness of the house he discovered the death of his
precious sons. (Milton Steinberg, As a Driven Leaf, pp. 132—33.)



Teaching in

Black and White

Al] learning takes place in relationship to what we know.

Teachers expand our understanding by comparing or con-
trasting that which is to be learned to something we already
understand. The previous chapter considered how the scriptures
teach with comparisons (similes, metaphors, parables, and so
on); in this chapter we will consider how the Lord teaches his
prophets and people by the use of contrasts. Whereas compari-
sons give color to ideas, contrasts are most often found in the
form of darkness versus light, or scriptural absolutism. Scriptural
absolutism is found in an instance where a particular principle is
emphasized without showing its relationship to other principles.
For instance, one of the commandments given the nation of Israel
through Moses was, “Thou shalt not kill” (Exodus 20:13);
another was to “utterly destroy” the seven nations that inhabited

the land of Palestine (Deuteronomy 7:1—2). No scriptural har-
mony is provided as a bridge between these two diverse com-

mands; both were given in absolute terms.

A distinctive characteristic of Christ’s teaching was the posi-
tive and unqualified manner in which he taught. To follow him
was and is to travel a “strait and narrow path.” There is nothing
ecumenical in such statements as: “I am the bread of life” (John
6:35), “I am the light of the world” (John 8:12), or “I am the way,
the truth, and the life: no man cometh unto the Father, but by
me” (John 14:6). Paul perpetuated that narrowness, declaring
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that there was but “One Lord, one faith, one baptism” (Ephesians
4:5) as did John Taylor with his motto “The kingdom of God or

nothing.”
TRUTH AND AUTHORITY

Christ taught “as one having authority, and not as the
scribes” (Matthew 7:29). Scribes or rabbis taught by the author-
ity of precedent. They made no claim to the spirit of revelation or
to holding priesthood; their authority was conferred by man and
consisted of nothing more than the traditions of men. In contrast,
Christ spoke as the representative of God. It was at his command
that unclean spirits departed and the afflicted were healed. To the
man sick of the palsy he said, “thy sins be forgiven thee,” and the
scribes, knowing that only God could forgive sins, said within
themselves, “This man blasphemeth” (Matthew 9:2—3). Again
and again in the Sermon on the Mount, he said “that it was said
to them of old time” (meaning Jehovah told Moses on Sinai) that
they were to do such and such—that is, your revelations tell you
this—and then he would add, but [ say unto you this and this,
and thus he would add to or edit the scriptures. In so doing he
forced his listeners to choose between the law he had given Moses
and himselt as the lawgiver. Such was the authority with which
Christ taught.

The system of salvation is the same today. The testimony of
the Restoration forces the same choice between the world’s pro-
tession of loyalty to what God spoke to prophets of ages past and
our testimony of what he is speaking to prophets now living.
Surely those representing the Savior today should be found
teaching the same gospel he taught, and teaching it with the same
confidence and authority. Describing Christ’s preparatory years,
the JST states, “He served under his father, and he spake not as
other men, neither could he be taught; for he needed not that any
man should teach him” (JST, Matthew 3:25). Similarly, the mes-
sage of the Restoration is not the result of what men of the world
can teach, but that which we know by the spirit of revelation.
Thus we find the Lord instructing the missionaries of this dispen-
sation: “Ye are not sent forth to be taught, but to teach the
children of men the things which I have put into your hands by
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the power of my Spirit; And ye are to be taught from on high.
Sanctity yourselves and ye shall be endowed with power, that ye
may give even as I have spoken.” (D&C 43:15—16.)

THe WEak THINGS oF THE WORLD

The Lord has never chosen to display the majesty of the
gospel in worldly trappings. He sought no honor of men, nor
would he accept any worldly endorsements. Rather, he said, “I
call upon the weak things of the world, those who are unlearned
and despised, to thrash the nations by the power of my Spirit”
(D&C 35:13). Paul stated it thus: “God hath chosen the foolish
things of the world to confound the wise; and God hath chosen
the weak things of the world to confound the things which are
mighty; And base things of the world, and things which are
despised, hath God chosen, yea, and things which are not, to
bring to nought things that are: That no flesh should glory in his
presence”’ (1 Corinthians 1:27—29).

Again and again in the scriptures we see the simplicity of faith
arrayed against the physical or intellectual powers of the world.
We find Gideon and his army of three hundred routing the thou-
sands of Midian; Samson slaying a thousand with the jawbone of
an ass; the boy David answering the challenge of the Philistine
giant Goliath; Moses and Aaron confronting Pharaoh and the
might of Egypt; the Son of God born in a stable; Stephen con-
founding the Sanhedrin (Israel’s greatest scriptural scholars); the
unlearned fishermen from Galilee, Peter and John, withstanding
the council of the Jews; Paul teaching on Mars Hill, testitying
before Agrippa, and appealing to Caesar; and well might we add
Joseph Smith, of whom the Lord said, “I raised you up, that I
might show forth my wisdom through the weak things of the
earth” (D&C 124:1). The power of the gospel is to be kept clearly
independent from the “arm of flesh” (D&C 1:19).

HYPERBOLE AND ABSOLUTENESS

A hyperbole is a statement exaggerated for effect. It is a way
of verbally underscoring an idea or principle. Hyperbole or over-

statement is a figure of speech common to peoples of all ages, and
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it is natural that the scriptures would abound with it. It can be
used in flattery, as in the song of the dancing women: “Saul hath
slain his thousands, and David his ten thousands” (1 Samuel
18:7). It is also used in lament: “They were swifter than eagles,
they were stronger than lions” (2 Samuel 1:23). It was a device
frequently used by Jesus. To the Pharisees he said, you “strain at
a gnat, and swallow a camel” (Matthew 23:24). To those who
trusted in their wealth he said, “It is easier for a camel to go
through the eye of a needle, than for a rich man to enter into the
kingdom of God” (Mark 10:25). Literalists suggest to us that the
needle’s eye was the name for a low gate, like the door into the
Church of the Nativity at Bethlehem, but since we tind him using
exaggerated statements so effectively and frequently one is left to
wonder why the fuss in this instance.

The use of hyperbole necessitates at least a modest amount of
sense on the part of the listener. The gospel has always been
taught in such a manner that those who deliberately want to mis-
understand can at least pretend to do so. Since the gospel is posi-
tive it is presented in positive or unqualitied terms. This is par-
ticularly true of the way the Book of Mormon prophets taught.
There is no indication in their teachings that they had any knowl-
edge of degrees of glory in the world to come. They speak of
paradise and hell, the righteous and the wicked, but no hint is
given of a terrestrial or middle kingdom. This absoluteness on
their part may represent a strong Old World tie, for it is very
much a part of Hebrew and Arab thought and shows itself very
markedly in the documents from Qumran. Indeed it has always
been common to the way the gospel has been presented. In read-
ing the promises of a patriarchal blessing we do not expect con-
stant reminders that they are predicated on obedience and righ-
teousness. Righteousness is implicit in all promises given by God,
and everyone with any Church sense or even the least degree of
spiritual maturity knows it. A couple do not receive the promise
in the temple that they are married for time and eternity and
suppose that it holds irrespective of the way they live. All gospel
covenants and promised blessings are conditional. We need not
interrupt the beauty of the marriage ceremony to list all the
possible sins which would negate the sacred promises being
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given. That those being married must remain clean and pure, that
they must keep their covenants in exactness and honor, has
already been taught, and is now symbolized by the robes of
righteousness in which they are clothed.

This absolutism finds its expression consistently in the
scriptures. For instance, we have Luke recording the Savior as
saying, ‘It any man come to me, and hate not his father, and
mother, and wife, and children, and brethren, and sisters, yea,
and his own life also, he cannot be my disciple” (Luke 14:26).
Hate as used here is a hyperbole expressed in terms of gospel
absolutism. We have the same idea expressed by Matthew, who
records the Savior as saying, “He that loveth father or mother
more than me is not worthy of me: and he that loveth son or
daughter more than me is not worthy of me” (Matthew 10:37).
The meaning of both passages is the same. Salvation is and
always has been a family affair. Jesus is merely saying that in the
event of conflict between family and the principles of salvation,
our loyalty and responsibility must be first to God. Now, keep in
mind that the author of this statement is the same who said with
absoluteness, that is, without explaining the exceptions, “Honour
thy father and thy mother: that thy days may be long upon the
land which the Lord thy God giveth thee” (Exodus 20:12). In a
different setting Christ rebuked the Pharisees tor having per-
verted this command of Sinai (see Mark 7:9—13).

Hyperboles are helpful in emphasizing gospel principles, and
absoluteness is essential in presenting the gospel message. Both,
like all other gospel symbols, require sense and judgment in how

they are understood.

Tuae Gop ofF LicHT VERsus THE PRINCE OF DARKNESS

Among the marvelous scriptural texts restored through
Joseph Smith is an account of Moses being taken in the Spirit up
into an exceedingly high mountain, where it was necessary for
him to be transfigured to abide the glory of God and obtain the
revelation that awaited him (see Moses 1:2, 11). Following this
experience he was approached by Satan, claiming, as he ever has,
that he was the son of God, and commanding Moses to worship
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him. Moses, who by then had a point of reference, asked:
“Where is thy glory, that I should worship thee? For behold, I
could not look upon God, except his glory should come upon
me, and I were transfigured before him. But I can look upon thee
in the natural man.” (Moses 1:13—14.) Again he asked: “Where is
thy glory, for it is darkness unto me? And I can judge between
thee and God.” (Moses 1:15.)

The principle established is one of importance to all who seek
proper worship and understanding. Earthly power is sutficient
for the understanding of earthly things, while the glories of
heaven-sent truth can be seen only by eyes that have been
anointed by a heaven-sent Spirit. Paul stated it thus:E For what
man knoweth the things of a man, save the spirit of man which is
in him? even so the things of God knoweth no man, but the Spirit
of God.” (1 Corinthians 2:11.ﬂThe doctrine of the scriptures is
that the things of the Spirit must be understood by the power of
the Spirit. All other means of understanding are unacceptable to
God. (See D&C 50:17—20.)

Moses" experience establishes the pattern. We tind it repeated
again and again in the experiences of Joseph Smith. In his account
of the First Vision, Joseph Smith describes a thick darkness and
his near destruction “not to an imaginary ruin, but to the power
of some actual being from the unseen world” (JS—H 1:15—16).
Joseph's lite was saved by the coming of a “pillar of light” and the
appearance of two “Personages, whose brightness and glory defy
all description” (JS—H 1:16—17). This light-versus-dark expe-
rience was repeated again when he went to obtain the plates from
which the Book of Mormon was translated. On one occasion
while he was being instructed by Moroni the heavens were
opened to him and he was allowed to gaze into the heavens,
whereupon the angel said to him, “Look!” and as he did so he
"beheld the prince of darkness, surrounded by his innumerable
train of associates.” As this vision passed before him, he was
told, “all this is shown, the good and the evil, the holy and the
impure, the glory of God, the power of darkness, that ye may
know hereafter the two powers and never be influenced or over-
come by the wicked one.” (Messenger and Advocate 2:198.)
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DEescrIPTIVE CONTRASTS

The manner in which the Lord teaches by contrast is amply
illustrated in the great revelation on the degrees of glory. To
illustrate the difference between the various kingdoms, Paul
likened the greatest to the glory of the sun, the next to the glory
of the moon, and finally the lowest to that of the stars (1 Corin-
thians 15:41). The sequence in which Joseph Smith was granted
the same revelation is significant. First, he was allowed to gaze
into the celestial realm and to see the throne of God upon which
sat the Father and the Son (D&C 76:21—24). This was followed
by a revelation of the ultimate destiny of those who become sons
of perdition (D&C 76:25—49). Joseph's attention was then
returned to a continuation of the revelation of the celestial king-
dom (D&C 76:50—70). In this process Joseph Smith was afforded
the sharpest contrast that the eternities provide. Note the simi-
larity of this and the experience of Moses; after Moses was
carried to the high mountain he was confronted by the prince of
darkness and then had the visions of eternity opened to him
again.

Following this vision of the celestial kingdom, Joseph Smith
was shown the glories of the terrestrial or middle kingdom. He
learned that those who inhabit this kingdom will be the “honor-
able men of the earth,” the honest and the upright. He also saw
that those whose lives have been touched by the Spirit of the
Lord and who have known him and testified of him and yet failed
to be fully valiant are to be found here. (D&C 76:71—80.) Thus
by contrast Joseph Smith was taught that to inherit the celestial
kingdom it is not enough to be honorable and have one’s life
touched by the Spirit—a full devotion to the gospel cause is
necessary. Finally, and by way of further contrast, Joseph was
shown the telestial or lowest kingdom. He learned that its citi-
zenry would be made up in large measure of those professing
religious devotion of one sort or another while using those pro-
fessions as an excuse to reject the obligations of citizenry in the

Lord’'s kingdom. (D&C 76:99—101.)
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Tuae DocTtrRINE OF NO NEUTRALITY

There are no neutrals where Christ and the gospel are con-
cerned. “He that is not with me is against me,” Christ declared,
“and he that gathereth not with me scattereth abroad” (Matthew
12:30). No one taught this principle with greater plainness than
Mormon, who told us that “a man being evil cannot do that
which is good; neither will he give a good gift. For behold, a
bitter fountain cannot bring forth good water; neither can a good
fountain bring forth bitter water; wheretfore, a man being a
servant of the devil cannot follow Christ: and if he follow Christ
he cannot be a servant of the devil.” (Moroni 7:10.) One cannot
march in two armies. We cannot be both an Israelite and a
Philistine. Those selling their goods to both will be esteemed an
enemy by both. The battle between good and evil, between light
and dark, admits no middle ground. Some things we are or we
are not. A woman may be pregnant or not pregnant, but hardly
undecided. To be indecisive about whether or not we are going to
stand for Christ is to remain sitting.
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